
 
Disclaimer: All options were exhausted before 
publishing  this  article  including  repeatedly 
raising  concerns  with  members  of  the 
Arbitration Council both in person and online, 
raising the issue privately with local  scholars 
and  community  leaders  who  felt  that  their 
hands were tied as the matter was already being 
dealt  with  by  more  senior  scholars  than 
themselves and by waiting for the Arbitration 
Council to complete their carriage of the matter. 
Although the media plays a necessary role in 
giving  voice  to  those  who  would  otherwise 
remain forgotten, in this case the media outlet 
that had agreed to publish this story withdrew 
the  day  before  publication  out  of  fear  of 
defamation.

I knew a man who taught at Deen Intensive’s Rihla Program for five years, was the 
Managing Director of SeekersHub Global and the resident Scholar of SeekersHub 
Sydney  for  four  years,  who  had  been  and  still  is  repeatedly  named  one  of  the 
World’s 500 Most Influential Muslims and who had studied in Yemen, Mauritania 
and the United States under teachers we all trust and respect. 

I also knew a man who was a tyrannical figure with narcissistic characteristics who 
spiritually, financially, psychologically and emotionally abused the volunteers of his 
organisation, misappropriated donated finances (hundreds of thousands of dollars), 
manipulated those around him for personal gain and exploited them for financial 
benefit.  A man  whose  spiritual  abuse  was  often  guised  as  “tough  love  for  the 
betterment  of  the  individual”,  whose  team  members  were  not  only  publicly 
humiliated and reduced to tears on occasion, but who also experienced breakdowns 
becoming  severely  anxious  and  depressed.  The  toxic  and  controlling  dynamic 
resulted  in  95% of  the  volunteers  of  his  organisation  leaving  with  some having 
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developed severe psychological illnesses, one new convert leaving Islam altogether 
and many others left shaken, questioning and entertaining similar thoughts.

Would  you be  surprised  if  I  told  you  that  these  two 
descriptions are of the same man?

Both  are  descriptions  of  “Imam” Afroz  Ali.  Not  convinced?  Read   this  statement 
(“Annexure A” herein referred to as “the Statement”) by Shaykh Faraz Rabbani, Dr 
Umar Faruq Abd-Allah, Imam Zaid Shakir and solicitor and registered arbitrator  1

Aarif  Rasheed  (collectively  known  as  the  “Arbitration  Council”  who  mediated 
between Afroz Ali and his victims in 2017). 

However,  the  Arbitration  Council’s  statement,  which  was  not  released  publicly, 
remains incomplete. It leaves out a critical revelation – that Afroz Ali lied about his 
credentials of being an Islamic scholar with ijāza to teach various disciplines and to 
date, they remain unverified.

How can fraud of this degree get so far in our community? One is left inevitably 
questioning:

1. How did this happen?  
2. What has been done to correct this?  
3. How do we prevent this from ever happening again?  
4. Why was the public not warned about him?  
5. Why was his lack of credentials left out of the Statement (by 
the Arbitration Council)?

WHO AM I?

In order for this next section to make sense I need to qualify who I am and why I feel 
compelled to write  this  article.  My name is  Aboubakr Daqiq,  I  am a 26-year-old 
Australian-Afghan  Muslim.  I  am  an  active  member  of  the  Sydney  Muslim 
community,  and  was  a  student,  volunteer  and  a  financial  contributor  to  the 
organisations  run  by  Afroz  Ali,  namely  SeekersHub  Sydney  (2014-2015)  which 
returned  to  being  Al-Ghazzali  Centre  (2016-2017;  previously  also  run  under  the 
name of Al-Ghazzali Centre in the period 2002 to 2013). 

 Muslim Dispute Resolution, MDR Asia Pacific URL: https://www.mdr.org.nz/mdr-asia-pacific/ 1
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During my university years, I pursued Islamic studies and Classical Arabic in my 
spare time, which lead me to attending Deen Intensive’s Rihla Program in Samsun, 
Turkey in 2016. A few months after the program, I mustered the courage to travel 
abroad to Jordan for six months to further my studies of the Arabic language. I then 
travelled to Tarim, Yemen in 2017 and was there for 2.5 months. 

I  was  a  passionate  and  eager  student  of  knowledge  with  the  readiness  and 
commitment  to  pursue  Islamic  studies  and  full-time  Islamic  scholarship. 
However,  my experience with the Afroz Ali  situation and the things I  witnessed 
have led me to realise that we, as a community, are in dire straits.

The Case of Afroz Ali

At the outset, it is important to note the active steps taken in response to Afroz Ali’s 
transgressions.  Firstly,  former  students  and  ex-Ghazzali  Centre  members 
approached Shaykh Hamza Yusuf with written complaints about mistreatment and 
financial mismanagement. It was at that meeting that Shaykh Hamza revealed that 
Afroz was not a student of his in the capacity that Afroz had let on, and Shaykh 
Hamza had never given Afroz ijāza in any discipline. As Afroz had built his entire 
credibility  and  reputation  on  the  close  relationship  he  had  with  Shaykh  Hamza 
(“Annexure  B”)  including  claiming  to  have  been  given   ijāza  from  him  and  to 

!3



regularly have taken instructions / advice from him, this revelation highlighted the 
gravity of the situation at hand. 

Upon encouragement, further evidence was compiled and sent to Shaykh Hamza as 
well as to Dr Umar Abd-Allah separately seeking recourse. Shaykh Faraz Rabbani, 
who had run SeekersHub with Afroz for many years, was also informed of what had 
transpired.  Disappointingly,  Shaykh  Hamza  noted  that  he  did  not  wish  to  be 
involved further. 

THE ARBITRATION COUNCIL

Shortly  thereafter,  an  Arbitration  Council  was  formulated,  led  by  Shaykh  Faraz 
Rabbani, Dr Umar Faruq Abd-Allah, Imam Zaid Shakir and solicitor and registered 
arbitrator Aarif Rasheed. 

As outlined in the Statement, on 22 May 2017 an arbitration was facilitated by the 
Arbitration Council  between Afroz Ali  and his  victims.  While  Afroz attended in 
person  alongside  some  victims,  other  victims  provided  statements  only.  That 
arbitration was presided over in person by Aarif Rasheed and Shaykh Faraz Rabbani 
on behalf of the Arbitration Council. 

Victim impact statements and evidence of wrongdoings were submitted giving “a 
compelling picture of Mr Ali’s overall behaviour, which would dismiss any suggestion that 
the complaints against him were arbitrary or the result of personal vendettas. It was also 
clear that there had been no malicious collusion between complainants against Mr Ali.”  2

This picture was one of long-term spiritual, financial, emotional and psychological 
abuse.

 Community Memorandum: Conclusion of Arbitration, Shaykh Faraz Rabbani, Imam Zaid Shakir, Aarif Rasheed and Dr 2

Umar Faruq Abd-Allah, 28 December 2017, page 2, paragraph 3.
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The Council decreed that Afroz stop teaching for 2 years, 
stop serving in any executive community role for 3 years, 
abstain from the handling of  finances for 5 years and to 
engage in 400 hours of community service. 

 
This included ‘spiritual rehabilitation’ from Dr Umar Faruq Abd-Allah, who agreed 
to take him on as a  mureed  (a student who has taken a shaykh as their personal 
spiritual mentor and advisor). Afroz agreed and was made to apologise in person to 
some of his victims. Outside of the Arbitration process, victims proactively engaged 
with Deen Intensive organisers resulting in the removal of Afroz Ali as a teacher for 
Rihla 2017.

NON-DISCLOSURE AGREEMENTS

The Statement omits that it  was mandatory for all  victims to sign non-disclosure 
agreements in order to participate in the Arbitration process. This prevented victims 
from discussing the issue further and instead, they had to have full confidence in the 
Arbitration Council and their handling of the situation. As a result, some victims 
(including myself) refrained from participating in the Arbitration. Interestingly, use 
of  non-disclosure  agreements  was  the  same  strategy  used  by  Hollywood 
Corporations to silence the first wave of sexual abuse victims in what began the 
#MeToo campaign.  As a core participant and advocate in this matter, I read and had 3

access  to  all  the  victim  impact  statements  as  well  as  all  the  evidence  that  was 
compiled.

Shortly after the Arbitration, a short notice was uploaded by the Arbitration Council 
onto Afroz Ali’s organisational website (i.e. Al-Ghazzali Centre) noting Afroz Ali had 
taken a leave of absence due to “personal and health reasons”. A copy of the full notice 
is found  here (“Annexure C”). The names of members of the Arbitration Council 
were noticeably absent from the said notice while victims remained silenced by the 
non-disclosure  agreements  and  the  broader  Muslim  community  believed  that 
Afroz’s alleged cancer had returned (did he ever really have cancer?). 

 Harvey Weinstein’s Secret Settlements, Ronan Farrow, The New Yorker, November 21, 2017 URL: https://3

www.newyorker.com/news/news-desk/harvey-weinsteins-secret-settlements.
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Naturally,  Afroz  capitalised  on  the  lack  of  narrative  and  created  all  sorts  of 
controversy in the community, with a petition even being created to bring him back 
to teaching and to the Al-Ghazzali  Centre.  Although the Arbitration Council  had 
taken carriage of the matter, the pace of their response was slow to say the least. 

THE ULTIMATUM

Only after intense pressure from victims for a period of two months did the Council 
finally send an ultimatum (hereafter referred to as “the Ultimatum”) to Afroz asking 
him to desist. A copy of that ultimatum can be found here (“Annexure D”). While 
pretending to comply with the said Ultimatum and sending an apology email to 
victims  (found   here  “Annexure  E”),  Afroz  established  his  own  life  coaching 
business   Transformative  Living  and  then  went  rogue,  brazenly  defying  the 
Arbitration Council by openly acting in clear contravention to the terms with his 
reach now extending beyond the Muslim community.

In lieu of a public statement from the international platforms that endorsed him such 
as Deen Intensive and SeekersHub and still having access to the contact details of 
previous students from those platforms, Afroz brazenly advertised his services via 
social media platforms. He had called the Arbitration Council’s bluff and knew that 
the Ultimatum was an empty threat, perhaps due to sentences like the following: 
“We must do our duty in warning you that failing your active cooperation, we would need to 
finally intervene and make known to those who are affected by the widespread confusion, the 
true nature of this matter and your current status. This will naturally result in wider, but 
not public, exposure of your predicament. You may be warned about, to the extent necessary 
to protect others.”  Perhaps he realised that if the truth came out publicly, they stood 4

to lose just as much as he did.

DR. UMAR FARUQ ABD-ALLAH

There were no further developments until  December 2017, when Dr Umar Faruq 
Abd-Allah dedicated three and a half hours of his two-week tour of Australia to 
meet with Afroz’s victims of spiritual abuse. I personally attended that meeting as an 
ex-student and former volunteer of the Al-Ghazzali Centre and as someone who had 
been in close and direct contact with Dr Umar regarding the remaining issues that 
had been unaddressed. One of the earliest comments made by Dr Umar Faruq Abd-

 Ultimatum, The Council of Arbitration, 22 July 2017, Page 2, Paragraphs numbered 7 and 8.4
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Allah at that meeting, was that “Afroz Ali is not a bad man” and he proceeded to 
inform everyone that the trauma experienced was not as severe as some others have 
experienced elsewhere.  Much of that meeting was dedicated to Dr Umar advising 5

everyone to move on from their hurt and forget about the past. What became evident 
at the outset was that Dr Umar was clearly on a very different page to many of the 
victims in that room. 

When some attendees voiced their concerns at his comments, the lack of action that 
had taken place and the threat of Afroz towards the general public Dr Umar said, “I 
was  hoping  we  wouldn’t  have  to  talk  about  him  [Afroz]”.  It  was  apparent  that  the 
Arbitration Council had no plans to release a public statement about Afroz. To the 
disappointment of victims in the room, Dr Umar revealed that he had not actually 
read all the victim impact statements and evidence that had been submitted for 
the Arbitration, even though the Arbitration Council had led victims to believe 
that the entire Council had read the statements.  To date, it  is not known which 
members of the Arbitration Council, if any, have actually read all that was submitted 
to them. In light of this, it is difficult to qualify the steps taken by the Arbitration 
Council as legitimate or sufficient.

In  response  to  Dr  Umar’s  revelation  I  raised  the  Council’s  negligence  and 
specifically Dr Umar’s oversight as a serious breach of trust. To his credit, Dr Umar 
welcomed the criticism publicly at that meeting saying to me “I love you” and “this is 
what I need to hear”. He also said “One of the first things they teach you in the Spiritual 
Path is to test your teachers; make them angry and see how they respond. That’s how you 
discern between true and false teachers.”

Sadly, a month after the conclusion of Dr Umar’s trip I was personally informed by 
his  mureeds  (also ex-Afroz victims) that Dr Umar had warned them to stay away 
from me and “be cautious”, all the while messaging me personally messages of 
reassurance and validation of the issues I had raised as we had been in direct 
contact for over a year. They felt that I deserved to know the truth of what was being 
said  about  me  as  I  had  been  proactively  encouraging  others  to  trust  Dr  Umar. 
Other mureeds of Dr Umar followed his example and warned my close friends to be 
careful of me, my dubious intentions and to be cautious of the danger I posed. 

 Beware the false shaykh!, Dr Umar Faruq Abd-Allah, YouTube, Uploaded by Dawud Israel on January 30, 2018. 5

URL: https://youtu.be/EfRjoE_lPzw, at time 00:30-01:35, “The trauma that comes from him [a hypocritical teacher] is second 
to the trauma that comes from a ‘false shaykh’”
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As a victim of Afroz’s spiritual abuse I was horrified that the very scholar whom I 
trusted to rectify the damage caused, had turned on me. It seemed that the extent of 
spiritual abuse was far more nuanced than initially assumed, and that Afroz was not 
the only scholar using his religious authority to influence others.

THE STATEMENT GOES ‘PUBLIC’A    

A total of seven months after Afroz’s transgressions came to light and after much 
pressure  from  victims,  the  Arbitration  Council  prepared  and  issued  the 
aforementioned Statement, via email to select members of the Muslim community 
which was eventually leaked on Facebook. The Statement omitted to include that 
one of the key breaches by Afroz was his explicit lies about his credentials of being 
an Islamic scholar with ijāza to teach various disciplines.

Afroz  had  claimed  scholarship  in  a  myriad  of  Islamic  sciences  from prestigious 
scholars and traditional places of learning from around the world including Shaykh 
Hamza Yusuf in the United States, Habib Umar bin Hafiz in Yemen, Shaykh Salik bin 
Siddina  and  Murabat  al-Hajj  in  Mauritania  as  well  as  purporting  to  have 
qualifications from Al-Azhar University in Cairo, Egypt and the Islamic University 
in Madina, Saudi Arabia. To date, no one has been able to verify Afroz’s credentials. 
Over  the  years,  even  students  had  noticed  deeply  rooted  and  foundational 
inaccuracies in Afroz’s teachings. Whilst acknowledging his lack of credentials to 
victims, the Arbitration Council elected not to include it in their public statement. 

The legitimacy of such an omission is puzzling to say the least and complicity in the 
breach at its highest. Is there not a duty, a moral obligation upon the scholars and 
institutions that became aware of what transpired to un-endorse a man to whom 
they provided a public platform to abuse (albeit mistakenly)?

CONFLICT OF INTEREST 

Furthermore, the conflict of interest of members of the Arbitration Council who are 
all  either  founders  or  supporters  of  the  platforms  that  promoted  Afroz  is  also 
perplexing  -  including  that  of  Arbitrator  Aarif  Rasheed  who  was  the  former 
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operations director of SeekersHub Global and is someone interested in benefiting 
from SeekersHub donations.6

Straight after the Arbitration, SeekersHub Global of which Shaykh Faraz Rabbani is 
the  Executive  Director  regained  the  rights  to  the  registered  business  name  of 
‘SeekersHub Sydney’ which had previously been registered under Afroz Ali’s name 
until that point in time. 

The evidentiary documents submitted at the Arbitration, included documents which 
indicated that  Shaykh Faraz Rabbani  was aware that  Afroz had misappropriated 
approximately $90,000 AUD from the SeekersRetreat in Malaysia in 2013 and yet did 
not disclose it to attendees, teachers and volunteers of that Retreat. 

Additionally,  while  Afroz  was  affiliated  with  both  SeekersHub  (“Annexure  F”) 
and  Al-Ghazzali Centre (“Annexure G”) he was collecting  both charity and zakat 
donations,  while  not  being  registered  as  non-profit  organisation  but  rather  as  a 
personal business instead. The money collected would go to Afroz’s bank account 
that only he had access to and in the majority of cases, there is no proof that the 
money collected for charity over the years has, in fact, been for real people and cases. 

To  date,  the  public  remain  uninformed  specifically  that  the  sadaqah  and  zakat 
donations collected by SeekersHub under Afroz Ali has been misappropriated.

PUBLIC ENDORSEMENTS

In light of the above information, public endorsements such as the one below are 
difficult to digest. 

It should come as no surprise that YouTube is still filled with Afroz Ali content from 
channels that remain unaware of what has transpired, as is the internet in general 
including  reputable  websites  such  masud.co.uk  and  the  ‘Travelling  Light’  video 
series by Mishkat Media. Other endorsements in recent times include:

 “Aarif's Transformation Through Traditional Islam in New Zealand”, YouTube, uploaded by SeekersHub Global on May 31, 6

2017 as part of their “Help students become scholars” campaign. URL:https://youtu.be/CrLZ6o_mAYs
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• The  official  twitter  account  of  the  Bin  Bayyah  Muslim  Peace  Forum 
(@MuslimPeaceForu)  as  well  as  that  of  its  Executive  Director  (@zeshanzafar) 
retweeting Afroz Ali’s life coaching account, 

• Social media personality Adam Kelwick posting a selfie with Afroz on Facebook in 
December 2017 informing others in the comments of where ‘Imam’ Afroz Ali is 
now teaching, 

• Social  media  personality  Amena Khan (@amenaofficial)  recently  partaking  in  an 
interview  with  Afroz,  being  featured  on  his  podcast  and  sharing  it  with  her 
followers, and, 

• Scariest of all is that Afroz Ali was included in the World’s 500 Most Influential 
Muslims of 2017  and 2018.7 8

Afroz  has  also  maintained  his  teaching  of 
Islamic studies locally in various cities and 
towns in Australia and internationally. Most 
recently a Facebook post revealed his study 
circle consisting entirely of young women in 
Wollongong,  Australia.  This  is  a  screenshot 
of a woman’s Facebook post who queried his 
credentials in light of the leaked Statement:

As recently as June 2 of this year, Afroz was 
invited to South Africa as  a  scholar  by the 
Islamic Forum of Durban. The two flyers for 
this event have been attached at the end of 
the  article  (“Annexure  H”)  boasting  Afroz 
‘has worked extensively with SeekersHub Global where he served as the Managing 
Director’  and  of  his  ‘teaching  consecutively  over  7  years  at  the  Annual  Deen 
Intensive [Rihla] Program’.

The  active  silence  of  the  Arbitration  Council  protected  the  brand  image  of  the 
various scholars and their respective organisations, as well as their income streams 
and donation revenue,  allowing them to remain untainted by any revelations or 
problematic questions that may have been raised as a result of the case of Afroz Ali.  

 The Muslim 500: The World’s 500 Most Influential Muslims 2017, p 156.7

 The Muslim 500: The World’s 500 Most Influential Muslims 2018, p 146.8
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The  case  of  Afroz  leads  people  to  question  the 
trustworthiness,  reliability  and  credibility  of  Islamic 
scholarship and scholars as a whole as well as institutions 
that seek to educate in various disciplines.

 
 
 
 

In light of what has transpired one cannot help but ask what else could have been 
done by those who took on the responsibility of addressing this crisis? And what 
was omitted and why?

What  becomes  glaringly  obvious  from the  above  summary is  the  inadequacy  of 
preventative  measures  and  more  specifically,  the  profitable  active  silence  that 
surrounded the case of Afroz at the expense of the general public. Whilst there are 
some  merits  to  avoiding  a  trial  by  social  media  and  of  preventing  students  of 
knowledge from becoming disheartened and losing complete faith in scholars as a 
whole,  arguably  in  this  case  (and  perhaps  in  many  others)  silence  was  more 
damaging not only to the very people who sought protection (i.e. victims of spiritual 
abuse) but also to the broader Muslim community.

The Crisis of Credibility

Students of knowledge are often warned to “beware of false teachers!” and to “take 
Islam from qualified and reliable scholars”, with the onus on the students to scrutinise 
and verify the credibility of the teachers and scholars. This is a daunting task in and 
of itself let alone when the very scholars you trust endorse fake teachers and provide 
them a public platform to preach. In the case of Afroz Ali  it  is  no secret that he 
shared an international prestigious platform with the likes of revered scholars and 
teachers including Shaykh Hamza Yusuf, Imam Zaid Shakir, Dr Umar Faruq Abd-
Allah, Shaykh Faraz Rabbani, Shaykh Yahya Rhodus, Ustadh Usama Canon, Shaykh 
Abdal Hakim Murad and organisations such as Deen Intensive (organisers of the 
Rihla & RIS) and SeekersHub.

People  went  to  Afroz  because   they,  the  scholars  and  institutions,  endorsed  him. 
Afroz’s fraud may not be unique, but his enablement via international platforms and 
endorsements from internationally recognised scholars whose names and places of 

!11



learning have become synonymous with ‘authentic’ ‘traditional’ Islamic knowledge 
in  the  West  makes  his  reach  unprecedented  and  their  accountability  warranted. 
While  chanting  the  mantra  of  ‘reliability’  ‘credibility’  and  ‘authenticity’  these 
scholars let through a man like Afroz. 

By what process are individuals verified and their credentials deemed valid to teach? 
Is acceptance into the ‘Islamic celebrity edutainment fraternity’ enough, or are the 
checks in place not  working? Perhaps,  the problem is  actually the system which 
qualifies these scholars itself, and not necessarily those who are qualified by it. For 
any system that simultaneously deems both a legitimate and fraudulent shaykh as 
credible, is one that is deeply flawed and in dire need of fixing.

THE IJĀZA SYSTEM

The Sanad / Ijāza system is what ties these scholars and institutions together and 
gives them their credibility. This system is seen as the means of determining reliable 
Islamic scholarship and is deeply respected. In the realm of teaching, this system is 
one in which an individual with the qualification to teach a particular science, or text 
gives permission (an   ijāza)  to his student thus qualifying him to teach that same 
knowledge to others. The qualifying teacher had once been qualified by his teacher 
before him as had his teacher’s teacher and so on, thus creating a chain (sanad) of 
permission that could often be traced back to an expert in a particular science, a 
renowned shaykh or author of a text. 

These chains were verifiable and acted as a form of quality control, ensuring that 
those  who  taught  were  actually  qualified  by  accredited  individuals.  Those  who 
issued the   ijazāt  (plural  of   ijāza)  were reliable authorities in their  fields,  allowing 
the ijāza system to act as a pre-modern form of an academic degree. Furthermore, 
an ijāza could be broad or narrow in its scope of permissibility and could even be 
revoked if need be. It was a beautiful element of our scholarly tradition, but perhaps 
the passage of time has resulted in the compromise of its integrity and reliability.

As  students  of  knowledge in  the  West  navigating the  complexity  that  is  Islamic 
scholarship, there is no way of verifying that those who issue ijazāt are in fact reliable 
experts in a particular discipline, just as there is no way of knowing if the ijāza itself 
can be used as a reliable qualitative measure of a person’s capacity and ability to 
teach – after all, there are no systematic minimum performance requirements that 
need  to  be  met  in  the  earning  of  an   ijāza.  Our  Western  communities  lack  the 
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resources  and  networks  necessary  to  verify  the  legitimacy  of  an   ijāza.  This  is 
particularly evident in cases of fraudulent scholars and fake ijazāt. 

How many people reading this article are aware of the exact qualifications of the 
people they learn their religion from? How many of you trust that they are qualified 
because you have taken their words at face value or because you trust the people 
they mingle with and those who hold them in high regard? How many of you have 
actually  verified  that  those   ijazāt   they  claim  to  have  are  actually  legitimate  by 
contacting their  teachers or places of  learning? The Afroz Ali  situation raises the 
question that if our scholars cannot even differentiate between those who actually 
have ijazāt and those who don’t, how can the layman be expected to?

Additionally, those who are more familiar with the system are all too aware of the 
laxity  and ease  with  which an   ijāza   to  teach is  now given.  A Danish student  of 
knowledge  I  met  in  Jordan,  described  how  he  was  once  offered  to  choose 
which   ijazāt  he  would  like  from  a  teacher’s  portfolio  and  how  deeply  he  was 
troubled  by  it.  Afroz  Ali  even  offered  students,  publicly  and  privately,  the 
opportunity to earn ijazāt in various sciences that he was not even qualified in and 
taught things he was unqualified to teach. The utter disregard for the preservation of 
this tradition has resulted in its corruption and reduced it to a meaningless shell of 
its former self.

IJĀZA AND SPIRITUALITY

It is necessary to note that the concept of ijāza extends beyond the realm of Islamic 
scholarship and credibility into the domain of Islamic spirituality. In this context, 
when a Shaykh is granted an ijāza he is bestowed with the authority to essentially 
manage, nurture and oversee various aspects of his student’s spiritual life which 
often includes advising and directing the student in various life affairs. A student 
(mureed) elects a shaykh to be his spiritual guide by giving baya’, which is a spiritual 
pledge of allegiance deferring authority to the shaykh. The dynamics of the Shaykh-
Mureed  relationship  grants  the  shaykh  considerable  power  and  influence  over 
his  mureed.  Concerning this  path of  spiritual  development,  Dr Umar Faruq Abd-
Allah  says,  “One  of  the  rules  of  The  Path  is  that  if  you  don’t  submit  to  someone  in 
particular who deserves that, who’s worthy of that - meaning of your shaykh - no one will 
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benefit from you, and you won’t benefit from anyone. That in order for me to benefit from 
others, I need to be in submission to my Master.”9

Considering the susceptibility to and frequency of spiritual abuse that has come to 
light  in  recent  times,  and  the  disastrous  consequences  such  abuse  leaves  in  its 
wake,  perhaps it  is time for us as a community to re-examine and evaluate the 10

nature of this relationship, the paradigms it espouses (reflected in the tweet below), 
its  application and manifestations in a globalised world and to even question its 
necessity in our day and age.

IN NEED OF SOLUTIONS

As a bare minimum, to enable students of knowledge to be discerning we need a 
system of verification of scholars and their credibility. Perhaps initially, this needs to 
come  from  Western  scholars  who  have  studied  in  the  East  and  who  have  the 
necessary networks and relationships to verify. This can be done via a website or 
Facebook page, established by the alumni of various places of learning. For this to 
work, we need credible management of such a mechanism/process which would be 
no easy task in the current climate. 

Additionally,  we  need  to  establish  internal  complaint  mechanisms  and  clear 
disciplinary action policies across organisations, internal community mechanisms for 
complaints against scholars and teachers in instances of spiritual abuse, qualified 
counselling  services  for  victims  of  spiritual  abuse  and  investing  more  resources 
towards fostering a culture of welfare within our organisations.

Alternatively,  in  the  West  at  least,  it  may  be  time  to  revamp  and  revive  the 
existing   ijāza  system by adding layers of accountability in the form of accredited 
Islamic institutions in partnership with Western Universities. Such institutions will 
provide a much-needed quality control that the ijāza system traditionally offered.

  Beware the false shaykh!, Dr Umar Faruq Abd-Allah, YouTube, Uploaded by Dawud Israel on January 30, 2018. 9

URL: https://youtu.be/EfRjoE_lPzw, at time 17:15-17:46.

 A Statement regarding Br. Nouman Ali Khan, Sr. Aisha Al-Adawiya, Sr. Salma Abugideiri, Sh. Tamara Gray, Dr. Altaf 10

Husain, Imam Mohamed Magid, and Dr. Ingrid Mattson; Muslim Matters on October 3 2017. URL: https://
muslimmatters.org/2017/10/03/a-statement-regarding-br-nouman-ali-khan/
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The above are simple broad-brush solutions that do not go far enough. What we 
need  is  deliberate,  nuanced  and  wholesome  discussions  about  these  issues  as  a 
community – both among our scholars and with students of knowledge - in order to 
address the problems outlined.  Those who seek to silence such discussions or do not 
see it as necessary are either in denial or are actively seeking to prevent us from 
learning from our mistakes and growing as a community. Neither benefits us.

A WAKE-UP CALL

In order prevent this from happening again, we, the community, also need to change. 
We  live  in  times  where  kind  hearts  and  good  intentions  alone  leave  people 
vulnerable to the wolf in shaykh’s clothing. Respecting knowledge and scholars is a 
beautiful part of our tradition, but that has mutated into over-veneration and the 
bestowal  of  saintly  status  upon  every  shaykh  we  love  -  something  prevalent 
amongst laypeople and scholars alike. To those ‘scholars’ with diseased hearts, such 
behaviour is seen as a perverted invitation to be taken advantage of as has happened 
too many times in the past. Our Prophet (ملسو هيلع هللا ىلص) teaches us that the believer should 

never be stung by the same thing twice,  so if we do not safeguard ourselves and 11

our loved ones against this then what have we learned? We need to stop distorting 
the faith for our own purposes and start teaching our youth to ask questions and 
encourage them to be brave enough to challenge any authority figure (including 
ourselves) over questionable practices and incorrect behaviour - otherwise, we are 
making them easy targets for all abusers.

Furthermore, our lack of critical thought is at an epidemic level. We need to foster a 
culture  of  questioning  and  discourse.  We  need  to  encourage  the  expression, 
exchange and challenging of ideas so that learning changes from being a passive 
absorption of opinions that are parroted later on into intelligent, critical, articulate 
thought that is embodied in character and spirit. We need to be brave and challenge 
our  beliefs  and  teachers,  read  widely,  ask  questions  and  to  ground our  faith  in 
certainty, not in an insecure blind-following. Even this article should be subject to 
critique.

If you have ever felt uncomfortable with the way any authority figure has treated 
someone or how they have dealt with a particular matter, but you have been too 
uncomfortable to say something or have even justified it to yourself - that’s a red 

 Sahih al-Bukhari 6133, URL: https://sunnah.com/bukhari/78/16011
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flag. If  you are uncomfortable doing something but remain silent in order to not 
offend  the  shaykh  -  that’s  a  red  flag.  If  you  are  uncomfortable  of  respectfully 
disagreeing with and criticising your teacher’s opinions and actions - that’s a red 
flag. If your teacher is your only source of knowledge and they are the primary lens 
through which you see the world - that’s a red flag.

You see, figures like Afroz Ali  are  bad people. Although they may be enabled by 
many things and people, those who follow them blindly also have a part to play in 
accountability. Those who remain silent, justify their wrongs, who do not hold them 
to a basic ethical and moral standard, who reinforce a culture of sheepish following, 
parroting their thoughts and opinions, and accept their mistreatment of others can 
do more. We need to learn from our mistakes and once more reclaim our tradition of 
being critical  thinkers,  for  without the intense scrutiny and criticism that  existed 
within the Hadith Sciences, the reliability and authenticity of even the Prophet’s (ملسو هيلع هللا ىلص) 

narrated words and actions could not be trusted.

PASSING THE BATON

If this discussion ends with me writing this article and you only reading it, then we 
have  already  failed.  Should  you  choose,  this  could  be  a  tipping  point  for  our 
community. Let your actions from this point forward be the answer to “How do we 
prevent this from ever happening again?” The power lies with you. Ask questions. 
Get answers. Demand change. It’s time to end the deafening silence. #AfrozAli

Your brother,  
Aboubakr Daqiq  
Sydney, Australia.

Note: I am not part of any organisation, project, initiative and I do not belong to any movement or political ideology. If 
anyone has experienced any sort of abuse or mistreatment and feels like they have nowhere to go and no-one to speak to - 
know that you always have options. You are not alone. | All correspondence to: aboubakr.daqiq+article@gmail.com
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