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The Critiquc Of」餞zノ7励 in

Early lbadI Literature

Abdulrahman AI Salimi

1. Introduction

This article is a study of the composition of prophetic
traditions in the early Ibadr epistles, recently pubiirhed
under the title lbadt Tbxts from tbe znd/gtb Ciniury.,The
article will focus mainly on the 14 rexrs published there _

in, as_well as the epistle of Salim b. Dhakwan., This ap_
proach is an attempt to understand the functions of how
Prophetic tradirions circulated among Muslim groups
during the earlyyears of Islam up ro the mid-z.d/Sl ..r_
tury. Under discussion are three major issues:

r. the Prophetic traditiont mode of circulation;
z. rhe narrarion of hadtth and its composition;
3. the process ofcritical intdraction with the content

of hadnb texts.

This study further conrains three main goals: to describe
the nature of the badtth texts, to ,r... ,-h. origins of the
badtth and then finally, to classify the ltadtth"by subject
matter. The present article, therefore, focuses on the
strategies we use to approach the Islamic badttb tradi_
tion and, in particular, the method of source critique. In_
terestingly, the texts under study are not jurisprudential
texts. They are texts mostly regarding th. urd.rrt"nding
of Ibadr hadnh attributed ro th1 *orf, of Imam al_Rabi,
b. Habib, with the arrangement of the authentic author
Abu Ya'qub al-Varjalanr. So, our inquiries are an addi_
tion to recenrly published studies on .urly Ibadl texts,
such as the Atbar of al-Rabi,, the Mudawwana of Abtt
Ghanim and the Aqwal eatadawhich reveal the develop_
menr of a jurisprudential literary style and the complicla_
tions Prophetic traditions posed to Irlamic scholarship
during the first two centuriis of Islam.l

-,.ln. 
authenticity of these texts was clear long before

the emergence of the padtth sciences as indicatej by the
narrative style of the baduh and its critical content. our
texts show that the interlocutor, an Ibadt or Mu,tazilite,
has a distinctive view, which may be irr.o-p"tible with

the one of the narrators of the $adttb. Hence, there were
difficulties in understanding the process of composing
$adttb in the Ibadi tradition, as .o.rt.-por.ry scholarf
ship reveals., The difficulty arose in two aspects: r) the
mode of badttb compilation, and z) the funition of the
isndd narrative.

John C. Wilkinson has presented a hypothesis which
deals with lbadt hadtth'normalization,, and his approach
to the issue has influenced most scholarship in this area.,
We will find out that there are inconsistencies in their
views, thus raising questions especially in attempting to
apply their methods of understanding ihe isnad iarriive
in parallel to the Sunni tradition in the badttb sciences.6

2. The Function of the Isniid

The function of the isndd narrative in our epistles is
completely inapplicable in contrast to other ibadr t._
gal texts which were written at the same stage such as
the Atbar al-Rabt, and Aqwal eatada. Similarl"y, there is
no use made of isnads in the mode of narrat'ive in the
distinction berween ,an ('on whose behalf), qala (,wio
said'), or haddatbana ('it was narrared to u, by,). S..*_
ingly, the narrarives did not emanate in order io ,uth.n_
ticate particular statements or texts as reliable ones, or
in order to prove the mode of ascription, its quality and
who was ascribed, until the middle of th. ,i/ g,f ..rr_
tury. Hence, there was a contentious controversy regard_
iig ,!: acceptability of the prophetic tradition be,"*...,
the ahl al-badttb (who typically were Sunni narrators) on
the one hand, and the Ibadrs, il4u,tazilites and Shr,ites on
the 

.other. 
Thereby, the prophetic norm emerged which

vividly states that "what comes from me expose it (or
t:ftr^,,) ro the Holy eur,an to see if it agrees with what
the Qur'an says, otherwise it should be"discarded as it
does not come from me,,., This criticism emerges from
those e.arly Ibadt jurisprudential discussions. Until now,
researchers still discuss the emergence of the ascription
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notion and narrative with its mode of transmission in the

science of hadtth.It is worth mentioning how remarkable

it is that, until the first quarter of ,nd/grh century, the

ascription/narrative functions were neither unknown nor

were they widespread among the distinguished figures

of Basra. Some claim that Q.atada used de ceit in his nar-

rative because he did not make the ascription/attribu-

tion functions ofthe hadtth clear until the appearance of
Hammad b. Abl Sulayman who came from Isfahan and

demonstrated this methodolog/, which had been until
then unknown in Iraq, Syria and the Hijaz. Hammad

shed light upon the nature and quality of the attribution/

ascription in the ltadtth.t It looks as though the texts were

using only that which was self:evident at that time, and

also those things which were common customs among

the ones writing in the epistle style. It aPpears that it
was common practice for texts to be read orally to the

audience so that they understood the gist of the tradi-

tion (hadtth), and specifically the content ofthe tradition,
without raising the question of attribution. Apparently,

the texts that used the narrative/ascription in the badtth

remained within the confines of the jurisprudential lit-
erature as an identification to correctness, rather than as

a means of verifying the legitimacy of the narrator.

3. The Process of Critical Interaction with
the Content of l.Iaditbs

Nasir al-Sabi't has tried to compile the Prophetic tradi-
tions (al.tadtth) dealing with the Kharijites. In his book he

discusses each l.tadtth individually trying to show what is

wrong either in the content or in the narrative. In con-

trast, our attention is to identify the discourse involv-

ing the approval of the badtth during the first century of
Islam.e Looking at the Prophetic traditions used by our

texts, they can be divided into four categories:

3.1 T[aditions of Fitna (Unrest, Test)

,\ k;Y,i H,,J];l' #t5 e' o!tu s\- ;:ts-- ' \

,iy e*,-j lrrt5 .,*J U'.\; ,)l C4,",;l )--t
.iVt d.q) W'rllCi-r

t You will witnes great frtar, (test) as dark as night,

wheneuer a group departs another comes- In these days,

a man sleeps as belieuer but uakes up as disbelieuer and

sleeps as disbelieuer and wakes up as belieuer. He wlls his

religion as if he is wlling some old clothes.'o
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€ o-e -,i ili --.i t" l/.rl .Y

). Do wbateuer you wish to do because I baue forgiuen
you."

3.5 Dealing with Division Regarding Fitnas

otlri3 o,.iri l.t' *,h, qp U,?1 &r+ei'uX . \

,*.J! ".; : !P\o'1t7 jji-e .'t:-, fi d,.t l .ii,

sWe 3,jal 1Ui .t;s ;otL\p":JU;'Ut-Ut- ;ysi .fr::
.|.ar-.r ,ile "iiio3r;, J;1 JL-'! i* >li ,iirtoar u;

o* JyU.: tr Li lil;> c:.rll C ?-L r3.1Ja r-Ut oL
.i,:Jt ,url Jsi

t I fear three things for m!umma after I haue left this

uorld. There will be (for example) A mnn who was

giuen knowledge and he acquired it and Allah gaue him
that knowledge. Then he took offhis garment and ac-

cused his neighbor of poloytheism and killed him with
a sword. There will be a man who was giuen author-
ity, and tben be said: whoeuer obeys me, obeys Allah
and whoeuer disobeys me, disobeys Allah-no one shall

take (protection except) from Allah only. Tbere will be

(also) a man who was telling people a story and (began)

to like the story until, when stopping wbat had become

long-winded in it, he pointed out to stick to the agree-

ment.3'

3・

ilt tpr-T Jta,- J1& .- -r!r"t:y,tlu t .r5rlt r "l,u 
.y

,Ll e )-i,Ji ;- * .)> *. 1 r.al3 cf,ir- J! r..cUv'(_.J l- l. -e- ..r;U '+ rla$V J,- d];'U d- +.r-.t?U.:l+

Fight the infdels tf they fght you, and if you see two
Muslims figbting eacb otber, then take your sword and
hit it bard unt;l ;t becomes blunt, then go back home.

Sit down in it until the hand of a sinner or decisiue

destiny comes to you.ra

'lr fu.ls 'r
Euerytbing intoxicating is forbidden :r

. ui\ o13.2 

"t;', 
-.r;rirU5 f ,.., lJ,,:Jr Y . t

Don't turn disbelieuers (in tbe tim) after mq you kill
one anotber:6

.iil oat jI ieU Y .o

No obedience to tbe one who disobeys Allab.n,・

aJ c.-23 e:a," ,aSJ e:-ae JL JeJi'a-^e \\ # ,-J,U .f .1

.o)JJ>J 
^hl Jtt- ep .r,;3,r: 1EL r;LJt

5. Woeuer fights under an unknown flag callingfor rac-
ism or is supporting racism, be will surely enter the

Hellfire because of following the call of tbose who deuiated

from Allah's path and transgrexed his limits.,8

4. Analysis of the taditions

The hadtths quoted above, as a whole provide an overall
image of the circulation of the meaning of the tradition
and the discussions among Muslim groups at that time.
In his Risala fi l-sahaba ('Tieatise Regarding the Com-
panions of the Prophet') Ibn al-Muqaffa' (d. ry9/756)-a
supporter of the new hbbasid authority-charged that
what members of the judiciary during the Umayyad pe-
riod regarded as sunna might have actually been imposed
upon them by the Umayyad governors. The discussions
that were taking place, then, among the leaderships of
the various Muslim factions already referred to, had to be

relied upon in the interpretation of the verses of the Holy
Qur'an or the l.tadtths. Even during this formative period
of Islam, each faction was trying to obtain a legal sup-
port in these clashes. It shows different levels of discourse
especially regarding the support for Muslim authority.

In the subchapter 3.r above, the forecasting of possi-
ble future schism among Muslims is uncovered. These
badtths seem to be prepared contrary to how such tradi-
tions were told and narrated during the early Islamic peri-
od. It looks like this kind of tradition emerged later. They
were not revealed during the early caliphates of Abu Bakr
(r. t/612-r1/634), despite the confrontation ofthe aposrasy
(ridda) wars, nor during the time of 'Umar b. al-Khattab
(r. ry/$4-23/6a4) andthe Islamic conquesrs, or at the be-
ginning of 'Uthman b. hftn's rule (4/G44-35/6$). Only
later, following the Battle of Sifiin, this kind of tradition
did emerge. I7'hat is pertinent ro us, is the way that they
emerged within the consciousness of Muslims in relation
to their cultural and political awareness. They show that
they were formulated for specific conremporary incidents
or_ problems, they raised concerns about a certain group in
Islam who were in contrasr to loyalty with the othir Mus-
lims who presented the majority of the community. possi-
bly_one can guess, that these traditions began to iirculate
within the Muslim community after thelarmonizarion
between al-Hasan b. Ali and Mu.awiya b. Abi Sulran on
the caliphate succession, when al-Hasan made a conces-
sion to Mu'ewiya in 4t/66t.

_ 
Subchapter 3.2: the collected here traditions, as a

whole, focus on describing the process of exiting from

4・

6o
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phetic tradition whatsoever. However, the relevant text
was written in the style of a creed, seemingly influenced
by the Prophetic tradition narrative.

The major issue was the issue of the sin and its classi-
fication between minor and major. Clearly, there is a dis-
tinction between a believer and non-believer. The debate

concerns the case of the Muslim who commits a major
sin and becomes a sinner, and the Ibadt theologian takes
up the position between the two positions (al-manzila

bayn al-manzilatayn). Thus each group, whether Ibadt,
Mu'tazilite or Shi'ite, each group uses its own term to
identify this position in-between. The Ibadl theologians
used in their belief the al-manzila bayn al-manzilatayn
position and that there is no position between the two
positions (la manzila bayn al-manzilatayn with which
they liked to distinguish their own opinion from that
of the Mu'tazrla. lt used to be the sin called'innovation'
(muhdatha) and the one who made it is an 'innovator'
(mul.tdith). Other terms used in texts for the sinner are

fisiq (rransgressor), dall (hereric) or munafiq (hypocrite).
Moreover, the epistle of Abu Ayyub \7a'il b. Ayyub dis-
tinguishes hufr (disbelief) as disbelief in terms of creed
and/or disbelief in terms of deeds. All these terms appear
frequently in later texts during the mid-z"d/8th century;
however, the term 'sinner' came to have a specific mean-
ing for each Muslim theological group. Subsequently,
the sinner encounters the theological case, which is the
promise and the threat whether he can ger the Prophet's
intercession in the Hereafter. Although the Ibadt and the
Mu'tazilite have a common view in this case, namely that
the promise is mainly for the believers and the threat for
disbelievers and the sinners who did not repenr during
lifetime. So our epistles show the common views among
Ibadt and Mu'tazilite theologians in the mid-z,d/8,h cen-
tury, which also is approved by r$Tilliam Montgomery
'\)V'att.4r Then, up to the end of z'dl8,h century started the
division widely among Muslim theologians, however, the
roots oflbadt theology have never changed since then.

62



Notes

r Salimi & Madelung zor8.
z Crone & Zimmermann zoor.
3 Kharusi zor5; Salimi zotT;Francesca.zooS.

4 See, for example, Francesca zoo;; Gaiser zotT; Ennami ry72.y Vilkinson r98y; id. zoro.
d Francesca 1998; id. zoq; id. zoo;; Gaiser zor7.
7 Modarressi zory.
8 Salimi zotT: (in the introduction).
9 Sabi'i 1999.

ro Salimi.& Madelung zorS: zo4. See also Muslim [n.d.]: no. 328;Tirmidht [n.d.]: no. zr9y.
rr Ibid.: zo4. See also Abu Dawud [n.d.]: no. 4z6t;Ibn Maja [n.d.]:no.196t.
rz Ibid.: ry8, 162. See also Rabi, [994]: no. 4r; Tirmidhr [n.d.]:no.264t.
13 Ibid.: r8z. See also Abo Dawud [n.d.]: no. 4r99;Ibn Maja [n.d.]:no.3gg2.
r4 Ibid.: r81. \V'e didnt 6nd an equivalent elsewhere.
11 Ibid.: r8;. See also Haythami [,99d, ,o. ,oaol; fh"qaUi [r9Sz], I:

706.
r5 Ibid.: r8;. See also Haythami [r99r]: no. ro4or; Khattabi ft98zl,I:

706.
17 lbid.: r89. See also Muslim [n.d.]: no. 7yo5; Tirmidhi [n.d.]:no, 38oo.
18 Ibid.: r89. See also Muttaqi l_Hindi [1989]: no. 33s61.19 lbid.: ;r. See also Rabi, [r99a]: no. :i;'suit arr'(1."i1, no. ,ors(similar to it).
zo Ibid.: r8r. See also Rabi. [r99a]; no. 35; Bukhari [n.d.]: no. 34ry;Abu Dawud [n.d.]: no. aTfa (similar to it).zr Ibid.: 16,1, t67.Ve didn,r find it in this *o.ding; in appears in Nasa,r1985: no.8483, in the following wordinq: v' i

zz tbid,. : r 6 z, r 6 7.tr/e did n,t o, o ;"'+; o:ii''.,.. rfi 
talt i'i +t+t l;'ari; iy

z3 Ibid.: :rr,2,:,r7. See also Titmidhi 6.a.f , ," Iril i'i., 
"isUrr, 

,rrr,no. 6213.
z4 Ibid.: 6t, d7.|t apoears in Zamakhsharl [n.d.], II: 3oz, in thefollowing wordinj,'

z1 rbid.: ,6r. rt appears 
'i 

r.fr'#Hfr i:**:r^x,ffi5.j,,'
no. 3r9, in the following wording:

zd Ibid.: r58. see atso Tirmidhi [n.d.]: no. # ,t-,*;l',Hjf ",,U
no. 3oy6.

z7 lbid.:96. See also Bukhari 
ir.d:1, l:. 3y8r; Muslim [n.d.]: no.2493.z8 Ibid.: r58. See also Ibn Hanlal fr.a.l, i'".''r;;;"; o.yt._i,9ar,no. 3586.

z9 Ibid.: 27. See also Ibn Hanbal [n.d.]: no. zzoSz;Daylami 
ryg6:no.3696.

to ]!!d : r9o. Ve didn,t 6nd an equivalent elsewhere.3r Ibid.: rez. see atso Bukharr I,lJj,;.;r;;;;;_ [n.d.]: no. drr4.3z Ibid.: re4. see arso Bukhari i,.;j; ;;. l;;;;#;il [n.d.]: no. 5157.ll lbid.: r79. See also Daylami i9ao, no. .lls,,Mr;;f_Hindi 
[1989]:y,o.. .+t8G+ 

(partly not ini, boirtt). 
-,J2, "Lvr'Ldlrt

'- i;'lrj,'::.I;also 
Tabarani [re84]: no' rze58; Ibn Abr shayba

ii Ibid.: 329. See also Bukhari [n.d.]: no. 4og7; Muslim [n.d.]:no.gzd.
t5 lbid.: tg3, zo4. See also Rabi, [r99a]: no. 7y5; Bukhari [n.d.]: no. rzr.,, ,!:.^;fi,:.see arso rbn Maja d.ei:;;:.";;;;,,,i1iil,o, r".o.t,
t8 Ibid.: 6t,167. lAccordin

a, U i),aiini,,i)iiilns 
to AJ. V.ensinck: Concordance et rndices

ne, IY: 46 (Leiden r95z) this gadith also

ADi LITERATURE

appears in Ibn Maja, ar-Nasa'i and Ibn Hanbal starting rike this:man qutila, qdt;lun tahta. . ._the Eds.]
39 See van Ess ry72.
4o See Salimi & Madelung zot4: 5}_tzr.4r See van Ess r97y.

4z See Salimi zory.
43 See Watt 1974.

63



ABDULRAHMAN AL SALIMI

Bibliography

Abu Dawud [n.d.]
Abu Dawud, Sulayman b. al-Ash'ath al-Sijistani: Sunan

Ah Dawad.4 vols., Beirut [n.d.].

Bukhart [n.d.]
al-Bukhart, Muhammad b. Isma'il: al-Jami' al- sahtb.

Beirut [n.d.].

Crone & Zimmermann zoor
Crone, Patricia, and Zimmermann, Fritz: The Epistle

of Salim lbn Dhakwan. Oxford zoor.

Daylamt 1985

al-Daylaml, Abu Shuja' Shtrawayh b. Shahradar b.

Shtrawayh al-Daylamt l-Hamadhant al-Firdaws bi-
ma'thir al-kbitab, ed. al-Sa'id b. Basyoni Zaghlti,
Beirut 4o6/1986.

van Ess r97y

van Ess, Josef: Zwischen fladtth und Tbeologie: Studien
zur E nt st eh ung prri d e st in at i ani s c h e r U b e r I i efe r ung
Berlin/New York ry75.

van Ess r97z
van Ess, Josef: Das Kitab an-Naktr des Nazzam und seine

Rezeption im Kitab al-Futya des dabiz: Eine Sammlung
der Fragmenre. Gottingen rg7?-.

Francesca 1998

Francesca, Ersilia: La Fabbricazione degli isnad nella
scuola ibadita: il Musnad di al-Rabi'b. Hablb. In:
Law, Christianity (r Modernism in Islami Society,

Proceedings of tbe rSth Congrex of tbe U.E.A.L
(Sept. 3-9, 1995). Leuven t998,39-t9.

Francesca zoo3
Francesca, Ersilia: The Formation and Early

Development in the Ibadi Madhhab. In: Jerusalem
Studies in Arabic and Islam zB (zoo1) z6o-277.

Francesca zooy
Franscesca, Ersilia: Investigating Early Ibadr

Jurisprudence: Sources and Case Law. In: Jerusalem
Studies in Arabic and Islam 3o (zooS) z3-z61.

Gaiser zorT
Gaiser, Adam R.: Hadrth, Ibadism. In: Encyclopaedia of

Islam,THREE. (Consulted online on zj May zorg,'
http ://dx. do i.or gho.u63/ ty7 3-3912 _el_COM_3 or 6y).

Ibn Abl Shayba [1989]
Ibn Abl Shayba, Abu Bakr Abd Allah b. Muhammad

al-Kufi: Musannaf Ibn Abt Shayba, ed. Kamdl yusuf
al-Hrrt, Riyadh 4o9/ft9891.

Haythami [r99r]
al-Haythamr, Nor al-Din Ah b. Abr Bakr: Majma,al-

zawdld ua-manba' al-fawald. Beirut rytz/1991.
Ibn Hanbal [n.d.]
Ibn Hanbal, Abu Abd Allah Ahmad al-Shaybanr:

Musnad al-Imam Abmad b. Hanbal.5 vols., Cairo
[n.d.].

Ibn flibban 1993

Ibn Hibban, Abu Hatim Muhammad al{amrmr
l-Busti: $abtb lbn Hibban bi-tarttb lbn Balban,
ed. Shuayb al-Arna'ut, znd ed., Beirut t4r4/t993.

Ibn Maja [n.d.]
Ibn Maja, Abu Abd Allah Muhammad b. Yazrd al-

QazwInI: Sunan lbn Maja, ed. Muhammad Fu'ad
Abd al-Baqt (ma'a l-kitab ta'ltq Muhammad Fu'ad,Abd
al B a qr, w a - l- ah a hth mu dh ay y il a b i- ah kam al-Alb ant
'alayha), Beirut [n.d.].

Kharusi zo16

al-Kharusi, Kahlan: Athar al-Rabt'b. Habtb: Edition
and Study. \(/iesbaden zot6 (= Abhandlungen ftir die
Kunde des Morgenlands, Vol. ro5).

Khagtabi [1982]
al-Khattabl l-Bustl, Abu Sulayman Hamad b.

Muhammad b. Ibrahrm: Gbartb al-hadttb, ed. Abd
al-Kartm Ibrahim al-'Izbewi, Mecca 4oz/ft9gzf.

Modarressi zor;
Modarressi, Hossein: Common Ibadt/Shl,ite Legacy:

Examples from the Ritual Law In: Michalak-
Pikulska, Barbara, and Eisener, Reinhard (eds.):
Ibadi Jurisprudence. Origins, Deuelopments, and Cases.
Hildesheim/ZurichlNew York, zor;, rrr-rr9.

Muslim [n.d.]
Muslim b af-Hajjaj b. Muslim al-eushayrr l-Naysaburr:

al-Jami' al- sabth al- musamm d, S abtb Muslim. Beirut
ln.d.l.

Muttaqi l-Hindi [r9S9]
Muttaqt l-Hindi, 'Alr: Kanz al-,ummdl, ed. Bakrt Hayanr

Beirut qog/l9$9l.

Nase'i 1986

al-Nasa'i, Abu Abd al-Rahm6n Ahmad b. Abi Shu,ayb:
Sunan al-Nasd't (al-mujtaba min al_sunan), ed. Abj al-
Fattah Abu l-Ghudda, z"d ed., Aleppo t4o6/ryg6.

64



^一― ―̀ヽ
▲ムム、vル Ψ■ 424ν」′″ 11】 LAKLY IBApI LITERATURE

Rabi`[9941

al―Rabr b.Habib b.(umar al,Azd11-Ba,rI:α ′ヵ ″′(

αハα力t“z"αノαJ ra′″αμRαι7(ι.″レι7ι,ed.
Muhammad ldrTs,and ishir b.Yusut Beirut/

Sultanate OfOman 141,/119941・

Sibi(I1999

al― Sabi〈 1,Nュ sir b.sulayman b.sが Id:α′―」%α″″グ″クー′―
わα夕ηα′「炒α%α.Muscat 1999.

Salimi 201,

Al Salimi,Abdulrahman:Early lbadl crced in the

2ND/8TH Century:a Study Ofwa'1l Bin Ayyibも

“κク∫αらα′慮ル
“

"(“ rmttNEA(認 OF isLA27").In:
動ι2～狗∫物 %〃 I。 ,(201り り4~208.

Saliini 2017

al― Saliml,Abdulrahman:Eα /Jy/sル″″Lα″滋 Bα∫″
ル訪ι2″a娩らcフ″タッ「/夕″α′Qα

"ル
ι.Dゴレ″ααみ

Sαノクs■ Lcldcn 2017・

Saliini[セ Madclung 2014
」―SJimち Abddrahman,and Maddung,wilird:助

ヵ動″動ωの
i■締“雄おりИιノИ物あ賜z″

αJ―Fazα′ァ.Leid

Salilni〔貶Madelung 2018
al― Salimi,Abdulrahman,and Madclung,Wilferd:乃 ′グァルχおル9″ 訪

`2η
a/&bO″z/y.LcHen 2018.

Tabarini[9841
al―TabaranI,sulayman:α ′■ィァン″αみたαみちcd.軍amdI

Abd al― MttFd Sala■ ,Mosul 1404/[9841・

Tirmidhi lnod.]

al{「irmidh1 1-sulamI,Abi¶ sa Muhammad b.(Isa:
α′ラz′ `′Ⅲαゎt∫ zκαη αみπ″

“
ググれcd.Ahmad

Muhammad shakiち ct.al.,Beirut ln.d.].

Watt 1974

Watt,winam Montgomerr Was walla KharJkCP
In:Richard Gramlich lcd。

):■ル
“
″無ι窮あリヮJε力ι

Иらあα
"〃

夕ηF′ Fング″z九クル″z夕″
`ゎ

。Gιι″rぉ″ζW7icsbadcn 1974,306-311.

WilkinsOn 198,

V′ilkinsOn,John C.:Ib■
dl ttadlth:An Essay on

NOrmalization.In:D`′ /sル″62(198o231-259.

WilkinsOn 201o

WilkinsOn,JOhn C.:乃′ぁ″.θ″なル∫ακグ動っD′υ′′ψ″
`″

滋θ″α″.oxford 201o.

Zamakhshari ln.d.]」
確撥黎著i灘ど新lad

6,



YOHEI KONDO AND ANGELIKI ZIAKA (EDS)

LOCAL AIYD GLOBAL IBADI IDEIVTITIES
The lbadis hoveformed their communities and developed their institutions
in o ropidly changing milieu, building their own identities as one of the
Islomic denominations.Ibadi sources enable us to grosp their movements
and challengesfrom various points of view over the times. This vorume
presents an exploration of dffirenl lssues concerning lbadi and omani
identitiesfrom the eorly beginnings to the present day. The contributions
of individual outhorsfrom ott ovir the worrd provide the reader with the
latest research ochievements in thefietd of lbadi and omoni studies,
extendingfrom the Middle East to Africo ond Europa, and ranging{rom
literoture, legar ond theorogicar issues, to poritics and so on. some of them
olso work on lbodi inte*erations with other Isromic groups. In that way,
this volume is essentialfor studying the lbadi movements as well as thediversity within the Muslim world.
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